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Akalis Sore Over Government Repressive 

Policy Against The Sikhs 

Innocent And Committed Sikhs Being "Tortured And Killed" 



The Shiromani Akali Dal is very much perturbed 
over what SGPC President Gurcharan Singh Tohra has 
described as "government's policy against the Sikhs". 

Its leaders are also convinced that there is a 
"conspiracy hatched by the central and state governments 
against innocent and committed Sikhs", many of whom 
are in police custody. 



During the past few months 
many Sikhs have been allegedly 
tortured and killed by the police. 
They included Kulwant Singh, 
a suspect in the Tarn Taran and 
Patti shooting incidents, who 
was liquidated last week in 
Amritsar district. 

The story of a police 
encounter, in which he was 
killed while fleeing, is too naive 
to be believed. As soon as it 
was put out that he had escaped, 
with handcuffs on, while on his 
way to Guru Tegh Bahadur 
hcfepital in Amritsar for a 
.jiach treatment, many 
thought it was just a concoction 
to hide his death in a police 
cell. And, Io, the very next day 
he was "killed in encounter". 

The police say Kulwant Singh 
was being taken to the hospital 
by two constables on a bicycle 
at 2 a.m. one night. But can 
anyone believe that a proclaimed 
offender, who carried a reward 
of Rs 25,000 for his arrest 
earlier, would be transported in 
this casual manner ? 

As SGPC President 
Gurcharan Singh Tohra remark- 
ed, Kulwant Singh has become a 
"martyr". 

Even Mrs Gandhi seems to 
...^--onvinced that Punjab police 
haS been using third degree 
methods to extort confessions 
from the alleged culprits and is 
harassing relatives and friends 
of jthe suspects and absconders. 
That was why she asked Chief 
Minister Darbara Singh this 
week to warn, once again, the 



civil and police officers against 
using such methods. 

How the police burnt and 
looted the houses of some 
suspects in Kapurthala district 



a few months ago is still fresh 
in our memories. 

In fact, a reign of terror has 
been let loose against Sikhs 
every where in Punjab. This is 
meant to demoralise the com- 
munity and wean them away 
from the Akalis. 

During the past few years, 
sacrilege of gurdwaras is alleged 
to have been encouraged by the 
centre and state governments. 
These shrines have been attacked 
and even burnt down at many 



places. Pages of Guru .Granth 
Sahib have been found torn at 
many other places. Cigarettes 
and bid is have been thrown into 
the holy precincts of shrines. 

The latest incident has been 
at Makha village, near Mansa, 
in Bhatinda district. There 15 
volumes of Guru Granth Sahib 
have been reduced to ashes. 

At first Punjab government 
spokesman in Chandigarh claim- 
ed that this tragedy was the 
(Continued on next page) 



Centre-Akali Talks Out Of Question 

Mrs. Gandhi's Bonafides Totally Suspect 

The Longowal faction of Akalis has ruled out 
further talks with the central government. 



This has been made 
absolutely clear by Sant 
Harchand Singh, SGPC President 
Gurcharan Singh Tohra, and 
former Punjab Chief Minister 
Parkash Singh Badal. , 

They were members of the 
five-man Akali delegation which 
had held three rounds of 
negotiations with Prime Minister 
Indira Gandhi. The last one 
was on April 4. v 

Akali stand is that they have 
placed all their demands before 
Mrs. Gandhi in the previous 
talks. Now the ball was in her 
court. And it was upto her 
to accept or reject them. No 
useful purpose would • be served 
by continuing the parleys for an 
indefinite period. 

Only last week had Mrs. 
Gandhi expressed her willingness 
to meet the Akalis. She said 
her doors were always open and 
she was not standing on prestige. 
Only she wanted to be sure that 
the invitation would not be 
spumed. 

Now comes the final Akali 
answer. 



There is some basis in Akali 
grouse that the prime minister 
was not serious about meeting 
even their genuine religious 
demands, let alone political and 
economic ones. She has also 
staged a volte-face on one or 
two issues. 

Mrs, Gandhi was once 
reported as having admitted 
that the enactment of an all- 
India gurdwara legislation 
should not pose any serious 
problem and she would sound 
the state governments involved. 
Now she says that these govern- 
ments are against such an act. 

But she forgets that it is for 
the Sikhs to decide how they 
want their shrines to be run. 
And all Sikh organisations, 
cultural, religious, and political, 
and all gurdwara committees 
throughout India had supported, 
in written memoranda submitted 
to the centre, the new gurdwara 
bill. 

Then why must Mrs. Gandhi 
give preference to the views of 
the state governments over and 
above those of the Sikhs 



themselves ? Does not this 
amount to giving weightage to 
government opinion ? 

The merger of Chandigarh 
and leftout Punjabi-speaking 
areas with Punjab has been 
hanging fire for the last 11 years. 
This merger was part of the 
decisions announced by Mrs. 
Gandhi herself on January 29, 
1971. The "city beautiful" was 
to become part of Punjab 
"within five years" and a com- 
mission of linguistic experts was 
to decide the fate of leftout 
areas, with village as a unit, also 
within the same time limit. Now 
she is reluctant to implement 
her own decisions. How can 
Akalis have faith in her new 
promises or commitments ? 

Such instances of shifting 
stands and broken promises can 
be quoted by dozens. 

The naked truth is that Mrs. 
Gandhi makes a show of being 
just and fair-minded while deal- 
ing with Sikhs. But, in reality, 
she wants to keep them down as 
much as possible so that the 
Akalis do not become the rally- 
ing-point of a rival political 
centre in Punj& 
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result of the granthi's negligence. 
He had left a "joti" burning 
which led to the fire in the 
gurdwara. 

But now the district police 
. has arrested three persons in 
connection with the mischief 
which, according to SSP Bhullar, 
emanated from ''personal enmity 
between a sewadar of the 
gurdwara and the followers of 
a local mahant of the village". 

Certainly, the Chandigarh 
man was telling a lie. 

This proves that the state 
government is not keen on 
getting at the root of such 
mischiefs. This also explains 
why acts of sacrilege against 
Sikh places of worship are not 
tackled with ihe seriousness they 
deserve. 

Sardar Darbara Singh has 
been repeating, parrot-like, his 
old yarn that culprits are being 
given shelter in gurdwaras. He 
also said that Lakha Singh, who 
was a suspect in a sacrilege case 
in Patjala, was hiding in the 
Dukhniwaran Gurdwara there. 
But now he has been arrested 
near the district courts. 

This new lie has been 
squarely" nailed by his own 
police officers. 

Bhai Vir Singh's 
death anniversary 

Bombay Sangat and in 
particular members of Bhai 
Vir Singh Study Circle and 
Chief Khalsa Diwan held 
Dharmik Diwan in everloving 
memory of Bhai Sahib Bhai Vir 
Singhji on the occasion of his 
25th Death Anniversary at 
Rakhi Mahal on 10th June, 
1982. 

After Sampuranta of Sri 
Akhand Path Saheb, Ragi 
Jatha Bhai Karnail Singh 
recited kirtan followed by a 
tribute by Sardar Taran Inder 
Singh. Thereafter Bhog of 
Sri Sej Path by number of Sat 
Sanghis took place. Some Sat 
Sanghis also came down from 
Poona. Samagan came to an 
end with serving, of Guru ka 
hangar to the Sadh Sangat, 

On 8th June the weekly 
(Tuesday) programme at the 
residence of Sardar Pyara Singh 
Jaspal Singh Kohli was also 
dedicated to the sweet memory 
of Respected Bhai Sahibjee. 

Kirtan by Sadh Sangat in 
utmost devotion followed by 
speech by Professor Mohan 
Singh in which he emphasized 
to follow the works of Bhai 
Sahibjee which alone is a true ■ 
tribute to Him, were the High- 
lights of the Programme. 

Thereafter Guru ka Langar 
was served to the Sadh Sangat. 



Punjab Police Flag to include 
Guru Gobind Singh's Couplet 



The flag of the Punjab police 
has been modified to include a 
couplet by Guru Gobind Singh, 
10th Guru of the Sikhs. 

The couplet was incorporated 
in ihe flag by the director-general 
of police, Mr. Birbal Nath, 
soon after he took charge of the 
post. 

A blown-up facsimile of the 
flag decorates a wall in the office 
of the police chief in the civil 
secretariat Chandigarh. The 
wheat bushels on the flag symbo- 
lise the "green revolution" and 
the swords the martial spirit of 
the Punjabis. And down below 
has been added the couplet by 
Guru Gobind Singh, the great 
saint warrior who fought all his 
life for justice and righteousness. 

The couplet is- 

"Deh Shiva Bar Moh ehe" 



"O Lord, grant me this very 
boon, 

That I may never evade 
doing righteous deeds; 

That when 1 go to fight my 
enemy, 

Let not fear enter my heart; 
So that I may make my 

victory certain, 
And I instruct my own mind 

on this, 
That I may ever desire to 

sing Thy praise; 
And when the span of life 

reacheth its end, 
I may die valiantly in the 

thick of the holy war." 
Asked why he had chosen this 
couplet, by the Guru to. adorn 
the flag, Mr. Birbal Nath said : 
"Guru Gobind Singh is the 
common heritage of all Indians, 
particularly the Punjabis". 



Just when you are beginning to 
learn the mysteries of science / 



Learn another secret: 




Saving now 
means security later 
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requires from your parents is ' 
foresight and Rs. 100/- every month 
for as (ittle as 3 years or upto 10 years, 
they will not feel the pinch but they 
would certainly enjoy the sense of 
security at the end of the scheme ' 
period when you start receiving the 
PSB's quarterly scholarship to pay for 
your fee, books and even pocket money. 

Ask your parents to get the details from 
the nearest PSB branch. - 
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Jail for Breach 
of Telco's Trade 
Marks 

Ramesh Makhija, trading as 
'International Traders' in Bom- 
bay's Lamington Road auto 
market, was convicted and sen- 
tenced to rigorous imprisonment 
for six months and also to a fine 
of Rs. 4,000/- or additional im- 
prisonment. of four months in 
default of payment of the fine, 
for infringing Telco's trade 
marks. 

On a prosecution launched by 
the Tata Engineering and Loco- 
motive Company Limited 
(Telco), ihe manufacturers of in- 
ternationally reputed Tata Diesel 
Vehicles and their spare parts, 
Mr. R.N. Borulkar, Metropoli- 
tan Megistrate, Girgaum C< ,t, 
Bombay, held Makhija gulriy 
of offences under Sees. 78 and 
79 of the Trade and Merchan- 
dise Marks Act, 1958. 

On the Magistrate's Order, 
the Detection of Crime Branch, 
Bombay C.I.D., had earlier raid- 
ed Makhija's shop and seized a 
large quantity of inferior spare 
parts which were stored by 
Makhija for converting them into 
'Genuine Telco Parts' by punch- 
ing on them Telco's famous trade 
mark 'T in a circle'. Metal 
punches for falsifying Telco's 
trade marks and part numbers, 
spurious seals, labels and car- 
toons, which bore trade marks 
looking identical to Telco's 
marks, had also been seized. 
Those parts and cartoons were 
tested and were found to be not 
of Telco origin though they were 
bearing Telco's trade marks. 

The modus operandi of 
-»Makhija was to buy cheaper 
spare parts manufactured by 
smaller companies (which an 
operator, if he so wishes, can 
use as spare part on his vehicle), 
erase from the parts those \ 
panies' trade mark and in its' 
place punch Telco's trade mark. 
Another trick used was to take 
parts which themselves did not 
bear any trade mark of Telco 
and pack them in printed cartoons 
which bore Telco's seats, labels 
and trade marks. 

Mr. K.G. Menon appeared 
for the prosecution. Investiga-, 
tions were conducted by inspec- 
tors Mr. Ramdas Kamath, Mr. 
C.C. Somagond and Mr. Firoze 
Gauja of the Bombay C.I.D. 

Telco is aware that similar 
nefarious activities are also go- - 
ing on else where and it proposes 
to intensify its drive against - the 
unscrupulous people who are in 
many cases directly respc"" 
for fatal road accidents caused 
by spuiious parts which unwary 
operators buy from them under 
the mistaken impression that 
. they are manufactured by Telco. 
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A THOUGHT FROM GURBANI 

Thou bast been given this human body, 
Now this is thy opportunity to meet God, the Lord 
Of no avail would be thy other activities. 

—Guru Arjan Dev 



♦A NOTES AND COMMENTS 



Government Interference 




Vol. 31 No. 40 



21st June, 1982 



Price : 60 Paise 



GROSS INJUSTICE 

December 31, 1981 agreement among Punjab, 
Rajasthan and Haryana on the new division of Ravi- 
Beas surplus waters has been described as "a death 
'arrant for Punjab and its prosperity" in a white paper 
"issued by the Council of Sikh Affairs, Chandigarh. As 
the council consists of leading Sikh intellectuals, former 
civil and military officers, and former judges of high 
courts and the supreme court, its views cannot be said 
to be biased and deserve consideration. It has relied 
heavily on "internationally accepted" riparian law and 
the constitution of India and has quoted numerous 
authorities and practices in India to fortify its case. 
Most of the arguments run on the lines which have been 
stressed in these columns also. 

Rivers and river waters have been kept only as a 
state subject vide entry 17 of the list II of the Seventh 
Schedule of Indian constitution. Also parlia- 
ment is empowered to legislate only in regard to inter- 
state rivers and not in regard to waters of a state river 
over which the state concerned alone has full and final 
authority. In order to be able to claim a share in the 
waters of a river, a state should not only have a common 
basin but should also be a co-riparian. Because "only 
each co-riparian state is entitled to a reasonable and 
equitable share in the beneficial use of the waters of the 
drainage basin". 

Haryana, the chief river of which is Yamuna, is 
part of the Ganga- Yamuna basin. It is clearly beyond 
the basins of Ravi, Beas and Sutlej rivers. None of 
^ese rivers flows through Haryana, Rajasthan or Delhi 
"union territory. Thus, none of them has any basins 
with Punjab, nor are they co-riparian with it in any 
sense. If Haryana could claim water from any rivers, 
these were only Yamuna, Markanda, Tangri and 
Ghaggar. Delhi can lay claim only to Yamuna waters. 
Rajasthan, being a desert area, could seek compas- 
sionate consideration but not at the expense of Punjab. 

At present, these three states have usurped the 
rights of Punjab unnecessarily with New Delhi's back- 
ing. The new accord is a political decision in utter 
disregard of the constitutional aspects of the problem 
and interests of the Punjab farmers. It is, therefore, 
high time that the entire issue is reconsidered while the 
implementation of the agreement is withheld. 

Enforcement of this wrong and unjust central 
decision is bound to lead to socio-political turmoil and 
^tponomic stagnation in Punjab. If the Sutlej- Yamuna 
link canal is built and allowed to siphon off 3.5 million- 
acre-feet of water annually to Haryana, it would inevita- 
bly reduce Punjab's irrigation potential by 16 lakh acres; 
the resultant loss would be Rs. 2,500 crores a year in 
terms of agricultural production. It is bound to lead to 
wheat imports " 
stand to lose. 



Allegations that central 
government is interfering in the 
affairs of Delhi Sikh Gurdwaras 
Management Committee have 
now been made from a new 
quarter. Janta party's national 
executive has said that Prime 
Minister Indira Gandhi has sent 
for various people and "built 
pressure" to influence the elec- 
tion of DSGMC's office-bearers, 
which, under Delhi high court 
directive, is due for June 21 . 
This action has been .branded as 
"deplorable" and "against the 
concept of secularism". 

The Longowal faction of 
Shiromani Akali Dal has been 
vociferous in claiming that 
several ministers at the centre 
and in Punjab have been meeting 
DSGMC members and asking 
them to vote the Master Tara 
Singh group into power again. 
There are reports that several 
secret meetings have been held 
at the residence of Union Home 
Minister Zail Singh with this aim 
in view. Last year Jathedar 
Santokh Singh was elected 
president under circumstances 
which led to many suspicions 
and talk of foul play. Now again 
the tussle is generating passions 
on all sides; this is more so when 
both sides are more or less 
evenly balanced. 

Congress(I) spokesmen argue 
that the two central ministers, 
Giani Zail Singh and Sardar 



Buta Singh, have every right to 
take active interest in DSGMC 
affairs in their capacity as Sikhs. 
But this can be accepted only 
to some extent; the rub comes 
when these men try to use their 
official position to browbeat the 
committee members into toeing 
a particular line; this is a 
clearcut misuse of oflicial 
machinery. Last year several 
members were given housing 
plots and industrial licences 
hurriedly so that they could 
support the late Jathedar 
Santokh Singh. This is very 
unbecoming for a party which 
announces from housetops that 
it is miles away from gurdwara 
affairs and which vows by 
secularism. 

The inevitable conclusion is 
that the Congress(I) bosses want 
to install in the DSGMC their 
own proteges so that they could 
claim, and then show to the 
world at large, that the entire 
Sikh community is behind their 
party. 

This is not the first time that 
Congress party has indulged in 
such tactics. Way back in 
1960's,it had formed a Sadh 
Sangat Board in Punjab to 
capture the SGPC but had to 
lick the dust in the ensuing 
elections. It would be better if 
the ruling party leaves gurdwara 
tangles to be sorted out by Sikhs 
themselves without its involve- 
ment, direct or indirect. 



Most Shocking 



The raucous demonstration 
staged by Congress(I) members, 
in collaboration with Cong- 
ress(S) men, against West Bengal 
Governor Pande on June 14 
when he came to address the 
inaugural session of the new 
state assembly, was utterly 
disgraceful. As Mr Pande was 
led to the speaker's podium and 
even when the national anthem 
was being played, one 
Congress(I) MLA continued 
calling the governor "thief, 
thief". Then the entire lot of 
Congress(I) members and their 
allies heckled the governor, 
waved black flags, and kept up 
a non-stop barrage of slogans. 
Leaders of Congress(I) and 
Congress(S) groups in the 
assembly, Mr Abdus Sattar and 
Mr Zainal A be din, threw 
decency and decorum to the 
winds and competed with Mr 
Pande by reading out 
"addresses" of their own. 

As if this was not enough, 
worse tamasha was enacted at the 
time of Mr Pande's departure. 
Some Congress(I) members 
blocked the exit by squatting at 
the portico while others 
lay down in front of the 
Governor's .official car. They 
even replaced the national flag 
with a black flag on the car's 
bonnet. Physical scuffles were 
avoided as the governor left by 



a side gate. And Congress(I) 
members are now exulting in 
glee that their demonstration was 
"successful" as the governor 
was forced to "flee" by another 
door and in another car. 
Most churlish is AICC(I) Gene- 
ral Secretary Rajendra Kumari 
Bajpai's explanation that the 
demonstration was not against 
the governor but was in form of 
a protest against "atrocities" 
committed by the left front on 
"innocent Congress(I) workers". 
If so, then the right method would 
have been to blast the Jyoti Basu 
ministry to pieces during the 
debate on the governor's address 
and the consideration of budget 
demands. To denounce the 
governor as having become a 
"puppet" in the ministry's 
hands is misreading the parlia- 
mentary system of government; 
the governor is just the constitu- 
tional head of the state and has 
to read the address prepared by 
the cabinet. How he can be 
pilloried and feathered ? 

Congress(I) is not the only 
party indulging in such antics. 
Other opposition parties are 
equally guilty in other states. 
But this proves that there is a 
precipitate fall in parliamentary 
and legislative norms of behavi- 
our. This does not augur well 
for the future of our nascent 
democracy. 
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Recently was held in Moscow, capital of USSR, 
a plenary session of the World Conference of Religious 
Workers. The agenda was to save humanity from 
nuclear catastrophe. Dr. Rajinder Kaur, daughter of 
Master Tara Singh, Member of Parliament, and Presi- 
dent of Istri Akali Dal, presented a paper on Sike views 
on life and warfare. This is a summary of her presen- 



'Adi Grants, the holy 
scripture, which the Sikhs 
worship as the living embodi- 
ment of the Divine Word, their 
perpetual guide or Guru, begins 
with the word "Ek-Onkar", 
which meansGod is One and Jji 

world. 

God manifests Himself in 
nature as its creator. God is the 
creator of all the multiplicity 
but man is His special creation 
because He manifests Himself 
more truly and more fully in 
man. Man is the sole creation 
which exhibits God's absolute 
freedom while the rest of the 
creation is guided by instincts 
and natural laws. Unthinking 
forces of nature may crush man; 
they do not know what they are 
doing, but man knows. This is 
his self-consciousness, his 
freedom, his superiority over 
nature. Man is the privileged 
creation, the rest of the creation 
is to serve means to his ends. 

Human life is precious and 
we are not likely to get it time 
and again. Not only human life 
but this very human body is also 
exalted above the celestial 
bodies. Even "devtas" (gods) 
crave to possess this human 
body. Man, as a microcosm 
within the macrocosm, a point 
in a circle, is the smallest whole 
within the total and Absolute 
Whole. To illustrate this the 
analogy of a drop and the ocean 
is quoted. A drop has all the 
properties and constituents of 
the ocean. 

God dwells in every heart; 
thus, not only the totality of 
mankind but every individual 
member in it is also important 
as every man is a unique expres- 
sion of God's Being. Every 
human being comes to the world 
according to His will; all are 
His children and He is the 
Father and Lord over us. All 
human beings stand on an equal 
pedestal before God. God is in 
man, though man as such is not 
at all divine. God in man is a 
task as well as a fact, a problem 
as well as possession. His 
presence is a potential and a 
possibility. Divinity in man, 
though not an actuality, is a 
phase of God's inspiration to be 
the whole, though man, ignorant 
of his essential self, identifies 
himself with external wrappings, 
the physical and mental endow- 
ments. God realisation consists 
in transcending human barriers 
and the body being infinitised. 



It realises its infinity and oneness 
with other human beings. The 
very concept of otherness is 
transcended and others are 
realised as the extension and 
manifestation of One Supreme 
Self which resides within. 

Full knowledge of his 
essential self is not there in 
every human being, but a spark 
of fellow-feeling is there in every 
heart which makes him realise 
his oneness with the rest of 
mankind. This can delp man to 
transcend the barriers of 
nationalism and think of 
mankind as one. But very often 
we are victims of local pressures 
and national obsessions; thus, 
our national behaviour is govern- 
ed by passions, vanity and short- 
term interests. The kingdom of 
Heaven within us is struggling 
against the brute forces of the 
world. What we need is the 
inner development of man 
himself, of man as a spiritually, 
morally and socially creative 
being. We need a change of 
hearts, a conversion of souls. 

For subordinating one's ego 
and inculcating fellow-feeling, 
"Sewa" (service to others 
without expecting returns) has 
been made a cardinal feature in 
the Sikh way of life. Thus, one 
can easily see in a Sikh 
Gurdwara, well-to-do people 
doing such menial jobs as clean- 
ing floor, taking care of shoes 
and, washing utensils in 'langar' 
(community kitchen), purely out 
of devotion as part of their 
'sewa'. But the guiding principie 
for the conversion of soul, as 
laid down in Sikh religion is, by 
making it incumbent upon 
every Sikh to fight for 
"Dharma" which, in Indian 
religious writings and day-to-day 
life, stands for moral and 
ethical values. 

Sikhs, as a baptised, organis- 
ed body, are called 'Khalsa', the 
direct property of the Supreme 
King, God Himself, the Supreme 
Lord over all creation. The 
Sikhs, as an organised political 
body, are called 'Akalis'— the 
immortal force of Akal, 
Timeless God. As disciplined 
soldiersofGod.it is becoming 
of them to struggle for the 
spreading of Truth and stand 
against any and every thing 
which is detrimental to 
'Dharma'. Believing in the 
Fatherhood of God and brother- 
hood of mankind, the Sikhs 
pray for the welfare of the whole 
humanity in their daily prayer. 



Thus, as human individuals, they 
are reminded every day to think 
of the human family as one. 

Daily prayer for the well- 
being of the whole humanity 
encourages them to be more 
national, to do good to mankind 
around. The sacrifices of the 
Sikhs for the cause of their 
country, that is India, are too 
well known to need 'any elabora- 
tion. If there is a country that a 
man can serve with pride, 
surely it's his own. The Sikhs 
number less than two percent 
of the total population of India, 
but their share of sacrifices 
during the freedom struggle 
against the British colonialism 
was completely out of proportion 
to their number. A total of 127 
Indians were executed during 
the struggle and 92 out of them 
were Sikhs. With the same zeal 
they have always defended the 
frontiers of the country against 
any foreign aggression. But their 
nationalism is pure, as they are 
reminded during their religious 
service every day to have a 
human feeling for all alike. 
Their love for their country is a 
prelude to their love for 
mankind. Being true nationals, 
they cannot desire even their 
own nation to promote its 
interests at the expense of other 
nations as others are also a part 
of the Supreme Self. 

Every nation and every indi- 
vidual member in it has a great 
desire to survive. Survival is 
possible if we, the individual 
members of different nations, 
realise our oneness with each 
other. Only when we realise 
our oneness with each other, as 
also propounded in Sikh doctri- 
nes, we can work for the uplift 
of others, for the just distribu- 
tion of the economic gains 
amongst the under privileged, 
for sharing our gains with the 
rest of humanity. "Wand 
Chakna" (sharing our gains with 
others) is one of the basic com- 
mandments for Sikhs. 

Religious workers of the 
world could, and should, work 
for a common programme to 
encourage the moral and spiri- 
tual development of individual" 
members of all the countries of 
the world. No nation or 
individual will like the total 
destruction of the human race. 
Religious workers of the world 
can work on this impulse of the 
individual members. It is always 
the individual who progresses 
and compels others to progress. 
Individuals make a nation, a 
nation without individuals is a 
nonentity. Religious workers 
can also work for evolving a 
common platform for devising 
ways and means for resolving 
issues confronting different coun- 
tries of the world. A just, 
rightful, impartial religious 
platform, from where a right 






thing could be said at the right L 
time, will go a long way towart,^ 
resolving the world issues ana 
easing tension between different 
nations. Issues should be resol- 
ved around the table rather 
than in the battle fields. 

Sikhism stands for defensive 
war and that too when all other 
means of negotiations have been 
tried and exhausted, and there 
is no other alternative left but 
to take up arms. Arms are for 
defence and not for usurping 
the rights of others, 
is expected to be a 
Guru Gobind Singu, 
Guru, fought against the 
Mughal tyranny without an 
organised army while organised 
warfare was the order of the 
day. He had a few hundred 
soldiers as his bodyguards and 
others were voluntary soldiers 
infused with spirit of righteous- 
ness and nationalism, who 
would flock to him as and when 
required. 

If the world is to take any 
lesson from the Sikh history, all 
nations must stop arms race 
and mainly resort to voluntary 
force. If the nations resolve td 
fight for a just cause only, thtTSS 
can easily trust their voluntary 
soldiers doing away with huge 
organised armies and there will 
be no need for an arms race. 
The very idea of nuclear wea- 
ponry is repugnant to Sikh 
religious thought because it can 
exterminate the whole of life, 
total destruction of mankind, 
the highest expression of the 
Supreme Self, God Himself. 

I will urge upon religious 
workers to form a Religious 
Peace Platform or Forum for 
impressing upon the big powers 
to stop arms race voluntarily 
and resort to nuclear disarma- 
ment. The world could breathe 
easier if there were no nuclear, 
weapons in existence. But pist.^ 
tical realities of international^ 
politics are different. None of 
the big powers is ready to under- 
take unilateral disposal of their 
nuclear weapons and no bilate- 
ral agreement between big 
powers regarding total nuclear 
disarmament is in sight. 



/ 
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Understanding Sikhism-V 

The World of Man : Reality or Illusion ? 

By : Dr. Gopal Singh 



God 
His 



The world, according to some 
higher religions, was born in 
sin. Tempted by the Devil, the 
Angel defied his God and the 
God punished him by making 
him a man. It is for the atone- 
ment of this first sin that he 
comes to the earth, and as he is 
far too weak in spirit to expiate 
for his prima! defiance, God 
sent His only son to suffer for 
and thus to save him from 
eternal damnation. He has now 
only to put his faith in the only 
Son of God or his last and final 
Prophet that he can be redeem- 
, i in this only life of his and 
- -liter heaven and escape the 
tortures of hell. Toothers, the 
world is all-pain; man is subject 
to endless births and deaths till 
he, through the eight-fold path 
of moral discipline, empties his 
within of all craving and enters 
the state of non-being or the 
Great Void, as an Athat. This 
thesis was later modified to 
make room for a Bodhisatva 
who taking upon himself the 
task of mankind's deliverance 
from pain refuses to enter, of 
his own volition, into the state 
of Nirvana and so comes and 
goes, remaining in the world, 
yet not of it, being the 
Emancipated One. For still 
others, the world is an illusion 
or a delusion (Maya), and 
whosoever escapes its snares 
through non-involvement and 
renunciation, attains deliverance, 
and for him Samsara, or com- 
ing-and-going, is ended. 

According to some others, 
the world is created by matter 
(Prakriti) which is a primal 
power independent of Purusha, 
though man comes into being to 
i;fjtain unto Purusha by 
overcoming his material limita- 
tions and realising his identity 
with his higher Self through the 
discipline of Yoga and con- 
centration on Iswara (Personal 
aspect of Godhead). Various 
kinds of Yoga, as has been 
stated before, were adumbrated 
by the Hindu thinkers, the Yoga 
of disinterested activity 
(Karma), of loving adoration of 
Vishnu of his incarnations 
(Bhakti), the Yoga of knowledge 
(Gyana) by discriminating 
between the Real (i e. God) and 
the unreal (i.e. the world) and 
separating from the unreal to 
merge in the Real. Rigorous 
physical and mental discipline, 
galled the hatha-yoga, was also 
, Jculcated. The Bhagwad Gita 
reconciled all the Yogas as being 
different only in appearance; in 
their essence and ends they were 
one, and each Path led to the 
same goal, namely, the ending 
or coming and-going (Ava- 
gavan) by identifying with the 



Real, But also, the Bhagwad 
Gita enjoined the ritualistic 
worship of the Vedas and did 
not disapprove of caste. 

Sikhism, on the other hand, 
while recognising the presence of 
sin and pain inherent in the 
world of the coming-and-going, 
yet refuses to believe that the 
world was created so that men 
expiate for the sins of their past 
births or the Original Sin. If 
the thesis of the Past is pressed 
to its logical conclusion, then 
the Gurus aver that there was a 
time when there was nothing but 
God seated in His Absolute 
trance (Shunya), 
after, not before 
that man had 
either of sm 

being Truth, Consciousness and 
Bliss , how could he create man, 
his prototype in spirit and 
identified with Him in the soul, 
as something which is untrue, 
sinful, ugly, unconscious and 
perpetually unhappy ? 

As God 'created' the world 
to express His power and his 
holiness, and as it is the destiny 
of man to realise this power and 
holiness within himself in order 
to become God-like and worthy 
of being merged in Him again 
(which is emancipation), then, 
certainly neither the origin 



And, it is only 
the 'Creation' 
the experience 
or. as a 



of 



man is sinful nor human birth 
is a punishment. Again, how 
can God work His Will through 
a world which is false and 
illusory and may only downgrade 
and corrupt man ? Communism 
could then quote the scriptures 
to prove its thesis that man, 
essentially, is wicked in nature 
till he is 'corrected' by the state 
in a concentration-camp or his 
coming-and-going is ended with 
the bullet of a machine gun ! 
Family planning world then be 
the best form of redemption ; 
you are just not born ! All your 
past and your primal sin is 
obliterated with a loop or a 
contraceptive pill ! And, they 
who commit suicide in despair 
must be cannonised as martyrs ! 

The Gurus aver that God 
being Truth creates only that 
which is true, man as much as 
the universe. Both matter and 
life or consciousness are His- 
given, and there was a time 
when there was nothing in the 
world but chaos, or God seated 
in Himself: 

1. "For aeons of years, there 
was chaos upon chaos. 
Neither earth there was, 
nor the sky; only God's 
infinite Will was. 

Neither there was night 
nor day, neither the sun, 
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nor the moon, and 
was seated in 
Absolute Trance. 
Neither air there was, nor 
water; neither birth, nor 
death; neither coming nor 
going; neither divisions 
of the world, nor the 
underworld; neither the 
seas, nor the rivulets; 
neithet the sky, nor the 
stars; neither time nor 
space: neither heaven nor 
hell. Neither woman there 
was, nor man; neither 
caste nor station; neither 
pleasure, nor pain. 
Neither creeds there were, 
nor garbs; nor the 
manifold ways. And there 
was no one to utter : "Lo, 
is also another" 
f. J). 
And : 

2. When such was His Will, 
He created the world and 
the man, and in His Will 
yoked each to His own 
task. (Gauri Sukhmani, 
M. 5) 

With this statement before 
him, Guru Arjun asks : 

"When there was no crea- 
tion at all, what deeds did 
the man do which led to 
his birth ?" (SuhiM. 5). 

The same sentiment is echoed 
by Namdeva in a different way : 

"At first, in the pool (of the 
world) bloomed only the lotuses 
and men were as if swans and 
the One God attracted them 
towards Himself and they all 
danced to His Tune. At first, 
the purusha became manifest 
and then, from Him came 
Maya. So whatever belongs to 
Maya indeed belongs to God, 
for this world is the God's 
garden that dances to His Tunc 
like the pots of the Persian 
wheel {Dhanasri)." 

When, how and why did the 
God create the world ? says 
Nanak: "To answer it is to 
enter into the realm of mystery 
and wonder." (Sidha-goshti, 
M. 1) "No one knoweth how 
and when did God bring the 
earth into being: Only my God 
knoweth" (Japu). 

So, "When man was not in 
form, who then could commit 
virtue or sin, love or hatred, and 
be subject to pain and pleasure, 
illusion or delusion?" (Gauri 
Sukhmani, M. 5). 

Thus, "the ideas of good and 
evil, the three Modes (inertia, 
passion, darkness), heaven and 
hell, Maya and attachment, 
doubt and I-amness, joy and 
sorrow, honour and dishonour 
—are all manmade". 

■'It is in God's Will that He 
created what He created — the 
forms, life, ego, the sense of 
high and low, pain and pleasure, 
His Grace and the denial of it 
which results in one's ceaseless 
coming-and-going" (Japu). But, 
"the whole nature and extent 
of this Will is for ma 
inexpre 
ble" 
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what is it that dies; O 
wise one, know this and 



"He Himself strayeth the 
man from His Path through 
attachment and delusion (Sri 
Raga, M. 3) and "bringeth him 
back to Himself, through His 
Grace 11 (Asa M, I). 

SaysNanak: "O God, I'm 
wonderstruck how man sticketh 
to thy Path and how, again, he 
is strayed away from it. It is all a 
Mystery for me" (Asa Var, 
M. 1), "for Thou art the 
Creator even of Ignorance and 
the Illusion" (Bitewal, M. 3). Why 
God did so ? This is like asking. 
Why God created darkness, if 
He himself is Light ? It is the 
absence of light which is termed 
darkness, Daskness is not a 
substantial, independent entity. 
Light is- Where light is not, 
darkness prevails. But as in a 
dark cave, the moment one 
lights the torch, darkness is 
instantly dispelled, and it does 
not say, 'I have been here for 
aeons of years. It will take me 
as much time also to disappear.' 
It just goes. So also came the 
creation as through a sudden 
atomic explosion as many 
physicists now believe. ("But no 
doubt can be entertained that 
the genesis of the stars is a 
single process of evolution", 
says Eddington in his 'Nature 
of Physical World'. So also 
comes illumination within one's 
mind— instantaneously. "One 
Word, and the whole creation 
throbbed into being". (Japu) The 
Word is the Will of God. When 
such was His Will, He created 
the world, and when such be His 
Will, He will dissolve it into 
Himself. The Gurus aver that 
this has happened many times 
before; this process of creation 
and dissolution. But it is also 
emphasised that in fact nothing 
is either born or dies. For, the 
God whose expression is the 
world is Himself born not, and 
is deathless. So also ^the soul of 
man which contains in its 



Nothing is born: nothing 



The coming-and-going only is 
a play of the Creator- 
Lord." 

(Gauri Sukhmani, M. 5) 

The world and man come 
and go only in this time-sense : 
otherwise, in essence, they are a 
part of the eternity and into 
eternity they merge. But this 
play is not an illusion or a 
mirage. It is Truth personified : 

"He who is True created 
nothing but Truth." 

"The True God filleth and 
sustaiueth all that is 
True." 



"True are the deeds of God, 

True is all His Creation. 
The source is True, so also 

what emerges out of it." 
(Gauri Sukhmani, M. 5) 
"True are Thy worlds, True 

Thy universes. 
True are Thy regions, true 

the forms Thou createst. 
O God, all Thy doings are 

True and all 

thoughts." 

(Var Asa, M. 1) 

It is axiomatic and a matter 
of common observance to realise 
that the world for an individua- 
ted existence or for the "I" is 
for a limited time, and not a 
permanent experience. And it 
is only for one whose sense of 
individuation separates him 
from the Real, which is also 
eternal, that one finds oneself a 
plaything of Time. ("We are to 
gods as flies are to wanton boys, 
they kill us for their sport"— 
Shakespeare) ! One has only to 
purge oneself of this sense of 
separate existence, "I-amness" 
(Ham-main), and find his 
identity with the Deathless soul 
within him (which, in essence, is 
of the same stuff and attributes 
as the Oversoul) that the world 
and man are seen both in their 
essential truth, Pain and sin 
then become instruments for the 
exercise of the soul's muscles. 
"Make lust and wrath the two 
rakes to weed out the body's 
poisons". Thus, even our evil 
passions can be transformed into 
pure energy and utilized for the 
struggle with our within and also 
without. The hand that murders 
is also the one that can cares 
and love. "The God-conscious 
beings earn profit on the earth, 
while the egocentrics lose even 
their capital-stock" (Sri Rag, 
M. 5). 

"There are countless worlds 
and universes, and millions of 
suns and moons", says Nanak 
(Japu). Ours is not the only 
universe. What appear to us as 
"our only" sun and moon are so 
in relation to our own world, 
our visible universe. "But, there 
is no limit to the worlds and 
universes and suns and stars of 
the other worlds and universes, 
each strung on the thread of a 
single Presence which is God." 

"Why God created the 
world is that the Saint may 
abide in His love and ecstasy" 
(Gauri Gureri, M- 5), and not 
that one may suffer pain, 
involve in evil, or expiate for 
the sin or sins committed in "the 



It has now been established 
by many modern physicists that 
the world is not a 



occurrence, that at one time its 
constituent atoms were organisa- 
tion is breaking up so that a 
time may come, even though 
after aeons of years, when, like 
man's muscles and blood-vessels, 
it has exhausted itself out 
entirely. This is also the observa- 
tion of the Gurus. In this sense, 
also, as in its limited time-sense, 
the world is an illusion, or more 
appropriately, a delusion: "Thou, 
O God, created the whole 
universe and when Thou wiliest, 
it will submerge in Thee" (Asa, 
M. 4). 

"The egg-born, the foetus- 
born, the seat-born, the 
earth-born, all will pass 
away. 

The stars will pass away, so 
also the moon and the sun, 

The world and the four 
Vedas and the six Sastras 
too, 

And all man-made know- 
ledge. 

Only God will remain, or 
The Word of the Saint." 

(Sarang, M, 5) 

If, therefore, God is an 
eternal verity, and also the 
Wisdom that comes from Him 
through the Saint, the soul also 
which is of the very essence of 
the Oversoul is an eternal verity. 
The man-in-time may lose his 
immediate personality, environ- 
ments and what makes for his 
individuation— Memory— , but 
not his essence, the soul-stuff. 
The fruit falls on the ground, 
but only after it has given birth 
to myriads of seeds, which are 
its real Self, out of which it 
came and into which it merges. 
There is no real death for the 
knower : 

"Dieth the individuated 
consciousness, dieth one's 
strife, one's pride of self, 
but dieth not the Soul that 



(Gauri, M. 1) 
"The drop is contained in 
the sea, so also the sea in 
the drop." 

(RamkaJi, M. 1) 
"The ray hath blended with 
the "sua, the water Jhath 
mingled with water- The 
light hath merged in the 
Light and lo, man is 
fulfilled." 

(Bilawal Chhant , M. 5) 
"That what is in the 
microcosm is also in the 
macrocosm and he who 
searcheth, findeth." 

(Dhanasri, Pipa) 
"The body is but the dust, 
the speech is mere wind. 
When dust returns to dust 
and air mingles with air, 



(Gauri, M. 1) 
"The world does not stay 
with us, nor its values, nor 
the ruler or the subject, 
nor our palaces of gold, 
nor the dweller thereof, 
for without God, all else is 
illusory and false." 

(Asa, M. I, Var). 
The earth, says Farid, is 
"like a colourful garden, within 
which are the weeds of poison . 
He on whom is the Saint's 
Grace, tastes not the poison. He 
enjoys only the fragrance of the 
flowers". How can there be pain 
for such a one ? Immortality is 
not a stage, but a state of the 
soul. Man, though mortal world 
that we, as conscious men and 
women, experience the, 
immediacy of eternity, 
urgency of fulfilment of the soul" 1 
and the need and the craving for 
a higher, not a lower life or 
state of consciousness : 

"Now that thou hast attain- 
ed unto a human's birth. 
Now, now, is the time for 
thee to meet thy God," 

(Asa,M.S) 
soul is the 



only agency 
knowledge, of 
soul, which is 
spring : 

"For many births,, 



for the 
the Over- 
our main- 



thou 



wcrt 

a sea-worm, a fish, a deer, 
a rock, a tree, a bullock... 
After a long time, thou hast 
evolved into a human's 
body... 

Now alone is thy time to see 
thy God, and to meet 
thyself." 

(Gauri, M. 5) 
"The earth", says Nanak, 
'is the seat of Dharma or the 
expression of God's eternal 
laws". In no other way except 
as men can we know what God'- ' 
laws are, nor experience God by 
making ourselves the willing 
instruments of His purposes. 
Such a one has no desire even to 
be "emancipated". Like the 
Bodhisatva, or the Gur-mukh 
(the God-man) in Guru's 
terminology, he visits the earth 
again and over again though in 
order to redeem it, not to 
indulge it. By so doing, He 
experiences God at all times and 
his mind is ever-fulfilled and 
cool. "He asketh not for salva- 
tion, nor a place in the high 
heavens." (Kalyan, M. 4). "O 
God, Thou art enough for me, 
for once one is filled, one asketh 
not for more — into whom 
cometh God, where, indeed, w' n 
he have a place for anotkv* 
which is not God ?" Deliverance, 
therefore, from what? Dominions 
or overlord ship 
benefit ? 
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OUR PUNJAB NEWSLETTER 



Discriminations Against Punjab 

By : Sardar Bbarpur Singh, Chandigarh 



TtieAkali Dal hive started 
a morcha against the constitu- 
tion of S.Y.L. canal which was 
to carry waters from Sutlej river 
to Haryana to irrigate its lands. 
No progress has been made in 
digging the link canal due to the 
determined resistance of Akali 
Dal volunteers who operate 
from their base in the Gurdwara 
Dukh Niwaran in Patiala. 

There has been fairly good 
response to the appeal made by 
Sant Harchand Singh Longowal 
to the district units of the Akali 
Dal to contribute volunteers and 
the district organisations 
response is encouraging. 

Death Warrant for 
Punjab 

Now the Council of Sikh 
Affairs, Chandigarh, in a White 
Paper on the Punjab river 
waters dispute has made out a 
strong case for the reopening of 
the inter-State agreement of 
December 1981. The council 
of Sikh Affairs has given a well 
reasoned and well argued 
support to the Akali Dal 
campaign against the construc- 
tion of S.Y.L. canal which has 
been designed only to provide 
waters to Haryana at the cost 
of Punjab agriculturists' interest. 
This Council which has top 
Sikh intellectual as its members 
have called the water pact 
announced by the Prime 
Minister Mrs. Indira Gandhi as 
a death warrant for Punjab. It 
may be noted here that the 
Councii is a body of Sikh intellec- 
tuals of high calibre who will not 
enter into any political contro- 
versy without having a full force 
of data, facts and officially 
sponsored material to support 
their cause. 
. The Council has members 
■ Sardar Gurdev Singh, a 

"^xefired judge of the Punjab- 
Haryana High Court; Sardar 
Ajmer Singh, a noted Sikh 
leader and a famous advocate; 
Sardar Daljit Singh; Sardar 
Gurdial Singh; Major General 
Gurbakhsh Singh; Major 
General Mohindar Singh; Lt. 
Col. Joginder Singh Mann; 
Bhai Ashok Singh of Bagrian 
and Sardar R.S. Gill, all very 
responsible and non-attached 
Sikh dignitaries. If they have 
condemned the water accord 
announced by the Prime Minister 
as they have done in a very 
reasonable and reponsible 
manner in a well argued docu- 
ment of 37 pages. They have 
on id that the more we study the 

* ^-alem the more we get 
r convinced that the agreement 
sponsored by the respective State 
governm ent s concerne d , viz . 
Punjab, Haryana and Rajasthan, 
is a death warrant for Punjab 
and its prosperity — was the 
observation made by the noted 



advocate Sardar Ajmer Singh 
— the converner of the Council. 

It may by noted here with 
some emphasis that the docu- 
ment produced by the Council 
and widely distributed to the 
press in particular, quotes and 
relies heavily on the interna- 
tionally accepted river waters 
laws and the Constitution of 
India cites a number of 
authorities and practices in 
India itself in support of their 
condemnation of the waters 



Adverse Effect on Economic 
Conditions 

The Council has argued that 
the S.Y.L. canal project was 
conceived by Haryana after its 
partition from Punjab as a 
separate state in 1966 and the 
result and purpose of the project 
is to drastically cut the water 
needed for dry lands of Punjab 
and to adversely affect the 
economic conditions of millions 
of Punjabis who depend on 
agriculture. 

The net result of the Prime 
Minister's award is that where 
as before Partition, Punjab was 
getting 9 M.A.F. of the water 
today the total allotment includ- 
ing the prepartion use would be 
12.625 M.A.F. which means that 
during the past 35 years when 
the Central Government got an 
opportunity, to distribute 21.73 
M.A.F. of Punjab water, it gave 
only 3.625 M.A.F. to Punjab 
and the remaining 83.2 per cent 
to Haryana, Rajasthan and 
Delhi. It means that the people 
of Punjab are in need of water 



and power as the States 
agriculture and industry were 
languishing. 

The farmers lost over Rs. 100 
crores every year on account of 
inefficient diesel run tube wells 
irrigation or ill fed electricity 
run tubewells. 

The Council of Sikh top 
intellectuals have concluded by 
saying that the construction of 
S.Y.L. canal would correspond- 
ingly reduce the existing supply 
of water to every acre of land 
in Punjab and every new acre 
irrigated by the S.Y.L. canal in 
Haryana would inevitably make 
an equivalent area dry in 
Punjab. 

Sikhs Are Sore 

The Sikhs are very sore on 
one point in particular. When 
they criticise the openly 
discriminatory socio-economic 
policy of the Centre as is the 
case with river waters, the 
Punjab Hindus do not join them 
in voicing the protest. This 
gives the Centre au opportunity 
on the one hand to make the 
unjust decisions with a cloak of 
fairness and on the other hand to 
dub the Sikhs, criticism as 
merely sectarian. This is creat- 
ing a very unhealthy and 
dangerous Hindu-Sikh syndroms 
and schism which is being 
exploited by extremists on both 
sides. The result is tension of 
communal nature existing 
between Hindus and Sikhs. Some 
miscreants have burnt copies of 
Guru Granth Sahib in a village 
Gurdwara in Bhatinda district. 
The S.G.P.C. President Sardar 
Gurcharan Singh Tohra and 
Sant Harchand Singh Longowal 
and Sant Jarnail Singh have 
given a call for hartal on June 
18, 1982 to express their resent- 
ment and anguish. 
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Sari Lachman Das Haryana's 
New Home Minister Supports 
the Demand of 

Second Language 
Status to Punjabi 
in Haryana 

(By our special correspondent) 

"What is Haryana without 
Punjabis", says Shri Lachman 
Das, Haryana's Minister for 
Home Affairs and Tourism in 
the new Bhajan Lai Ministry. 

According to him, Punjabis 
have made invaluable contri- 
bution to Haryana's develop- 
ment and progress. He says that 
he not only supports the demand 
for grant of second language 
status to Punjabi language in 
Haryana but will also fight for 
this genuine cause. He will also 
see to it that religious minorities 
in Haryana get proper represen- 
tation on public bodies nomi- 
nated by the Government. 
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The new Home Minister of 
Haryana, Shri Lachman Das is 
a man of the masses. Any public 
man can meet him at any time 
at any place. He feels that when 
any public man reports any 
matter to the Home Minister, 
it should be got investigated 
through an official agency out- 
side that district because the 
public approaches a minister 
only when they fail to get 
justice from the district 
officers. 

He promises to give an 
efficient and clean administra- 
tion to the State. 

P.A.U. Students Work 
With Farmers 

As many as 150 students of 
the College of Agriculture, 
Punjab Agricultural University, 
Ludhiana completed a one-week 
practical field training pro- 
gramme. 

The students worked with 
farmers in 95 villages around 
Mahilpur in Hoshiarpur district. 
They collected 431 soil samples 
treated about 1050 quintals of 
wheat with pesticides and 
launched a rat eradication 
campaign. In all, about 5000 
farmers came in contact with 
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Social and Cultural Activities in Capital 



By : Sardar 

At a time when any talk- of 
Punjabi language and literature 
was considered to be of low 
grade, Bhai Vir Singh took the 
initiative to write on religious 
and literary topics in a style 
which had great appeal. The 
Sikhs owe a debt of gratitude to 
Bhai Sahib Vir Singh who gave 
volumes of literature with his- 
torical, philosophical and insti- 
tutional impact. On the day he 
attained immortality and left the 
earthly frame, various functions 
are held in his memory at 
Amritsar, Kanpur and Delhi. 
Admirers and devotees thronged 
to Bhai Vir Singh Sahitya Sadan 
to pay homage to the saint poet. 
Preceded by Bhog of Sehaj Paath 
of Sri Gum Granih Sahib, the 
Sangai had the privilege of 
melodious Kirtan by Prof. 
Satnam Singh and Party. A 
poem of Bhai Vir Singh was 
sung by the Radio and TV 
Artist Bibi Madan Bala Sindhu. 
Special arrangements were made 
for the display of works of Bhai 
Sahib Vir Singh. One notes with 
satisfaction that some popular 
works of Bhai Sahib have been 
made available in Hindi as well 
and the illustrated version of 
his novel Sundri has great appeal 
for the youngsters . 



rtan on Radio 




It is no consolation for the 
Delhi listeners and viewers 
that Jullundur provides attrac- 
tive radio and T.V. programmes. 
It is generally felt that certain 
programmes from the Jullundur 
Station can be eonveniently 
relayed and telecast for the 
benefit of Punjabi audience in 
the capital. However, the 
sponsored programme on AIR 



»h, M.A, 

provide Shabads under the 
patronage ^of Texla TV on 
Tuesdays and Punjab and Sind 
Bank on Saturdays. Shabads 
rendered by Bhai Sohan Singh 
Rasia in sweet and soothing 
voice were appreciated by 
listeners. The viewers had the 
advantage fof being entertained 
by folk songs in the voice of 
Sardar Surjeet Singh . 

A Welcome Addition 

Any attempt to promote 
Punjabi literature is doubly 
welcome. Recently the Pravesh 
Ank (inaugural number) of a 
monthly journal Ibadat has 
appeared in the capital which 
has attractive get up and rich 
contents. Edited by Sardar 
Iqbal Singh Sawhaey the journal 
will by published from B- 
Janak Puri, New Delhi. 

Punjabi Writers for 



A three-member delegation 
of writers belonging to the 
Punjabi Writer's Cooperative 
Society left for Ottawa (Canada) 
to participate in the second 
World Punjabi Conference com- 
mencing on June 17. 

The delegation will comprise 
Dr. Maheep Singh (President), 
Dr. S.S. Uppal (Secretary) and 
Mrs Bachint Kaur (Joint Secre- 
tary) of the society. 

During their stay the delega- 
tion members will also meet 
Punjabi writers settled in 
Canada, the U.S.A., the U.K. 
and other Western countries to 
establish closer contact with the 
main stream of modern Indian 
writing and to 
publication proble 




"Tinkle" Provides Varied Fare 



After roaring success with 
comic booklets dealing with 
Indian legends, heroes, and folk 
tales, India Book House of 
Bombay launched a monthly, 
called Tinkle, for the children 
in 1980. 

The three latest issues of 
April, May and June, 1982 
provide us with a varied fare. 
Of course, Kalia, the crow, 
continues to amuse us with his 
ready wit and perfect scheming. 
The 14 stories in all must delight 
the children, as they deal with 
different situations and each has 
a moral. Most impressive is the 
behaviour of a cow, Punyakoti, 
who keeps her date with a tiger, 
after feeding her little one, 
and offers herself to be swallow- 
ed. The beast feels ashamed and 
lets her go scot free. "The 
Tortoise Band" reminds us of 
the famous race between this 
creature and the hare, the 



former winning in the end. 

We are also told why the rats 
and cats are enemies and how 
the greedy and the dishonest are 



The most noteworthy feature 
is that almost all the stories 
have been contributed by 
children-readers; only the draw- 
ings have been added by IBH 
artists. 

Each issue has one feature 
which initiates the readers into 
the life of an animal or the 
mysteries of science. The one 
on Koel is followed by another 
on hippopotamus. Then it is 
explained how petrol is extracted 
and how glass is manufactured 
and blown into attractive shapes 
of all types. 

The Tinkle tricks and treats 
page gives the young readers an 
opportunity to test their skill 
and knowledge. 



Sadhu Dayanand and the Sikhs 

Sir, This is in regard to a letter 
recently published in the "Indian 
Express" of New Delhi, cap- 



tioned 'Dayanand and Sikhs' 

Sadhu Dayanand breathed 
his last on 20th October, 1883 
at Ajmer. When he felt that his 
end was near he called Mehta 
Bhag Ram and said to him, 
"My last rites be performed 
according to Vedic custom and 
no such person should touch my 
body who had ever used tobacco 
in any form". Thanking that 
among Hindus, a few might be 
there who had not used tobacco, 
Sikhs were requested, Mistry 
Wadhawa Singh, Sardar Hari 
Singh, Sardar Chanda Singh, 
Sardar Khushal Singh, Sardar 
Tehl Singh and Bhai Pal Singh 
performed the bathing of dead- 
body. In the way to cremato- 
rium, whosoever wanted to give 
shoulder to the pier, was made 
known of the order of Daya- 
nand. 



Regarding rift between 
Hindus and Sikhs in Punjab, 
the author of the letter has held 
Akalis responsible. The author's 
ignorance is glaring. Akali Dal 
came into existence in the third 
decade of twentieth century 
during Gurdwara movement. 
The seeds of dissension were 
actually sown by Dayanand 
himself when he used abusive 
language against the Prophet of 
Islam and Sikh Gurus in his so 
called religious book. The Arya 
Samaji of Punjab followed the 
path. Before partition, their 
main targets were Muslims but 
after 1947, they are befool^ 
Hindus of Punjab by becoming 
their protagonist and following 
the same tactics against Sikhs. 
The General Hindu of Punjab 
very well recognises the contri- 
bution of Sikh Gurus and Sikhs 
in protecting the Indian culture. 



— Isher Singh 

Bhopal 

Khalistan and Indian Press 



Sir, In a resolution entitled 
"Lawlessness in Punjab" passed 
by the Executive of the 
Bharatiya Janata Party 
(originally Jan Sangh), at Surat 
on 3rd June, '82 (The Tribune, 
4th June, '82), the Party has 
demanded that the Government 
of India bring out a "White 
Paper" on "Khalistan". This 
gives an indication of the working 
of the Majority Community's mind. 

Before 1947, one used to hear 
and read in oapers about Hindu- 
Muslim riots; then followed in 
mild tones the question of 
"Pakistan". This received lot of 
publicity in the Press most of 
which even then was controlled 
by the Majority Community. 
The result of the Hindu hatred 
towards Muslims, and the 
unchecked utterances of the 
Press was the division of the 
country into two: Muslim 
Pakistan and Hindu India. 

Since 1947, now, one has 
been hearing of and reading in 
papers of Hindu-Muslim, Hindu- 
Sikh, Hindu-Christian riots, 
fights, tensions, etc., in various 
parts of the country. The pro- 
blems are again aired by the 



press (wholly controlled by the 
majority community). Further, 
the Hindu organisation and the 
press have started campaigning 
for 'Khalistan', a demand never 
raised by any of the Sikh 
organisations. Day in and day 
out it (Khalistan) is being dinned 
into the ears of the public. But, 
where is Khalistan? and who 
wants it except the irresponsible 
and unscrupulous press, whose 
only interest is to increase sale 
of their respective papers — they 
are working against national 
interests. 

The problem with them is 
that after "centuries of slavery, 
they have been given freedom 
accompanied with powers, iys 
the power thrust upon them toy 
has gone to their heads, and, as 
a result thereof, they have 
started rubbing every thing non- 
Hindu on the wrong side. 
Whereas as a majority com- 
munity, and in the national 
interests, it should have behaved 
like an elder brother. A 
man has said: In 
magnanimous. 

-Lt. Col. Gu 
Jullundur City 




OUR SUBSCRIPTION RATES 



INDIA : 



Country 
U.S.A. 
Canada 

U.K. & all other 
Countries in Europe 
East African Countries 
Malaysia & Singapore 



Yearly Subscription : Rs. 50/- 
Life Membership : Rs. 850/- 
(For 20 Years) 




U.S. Dollars 22 
Canadian Dollars 25 

£ 12 

Shillings 150 
Dollars 35 



By Air Mail 
U.S. Dollars 45 a 
Canadian Dollars 50 

£ 20 

Shillings 300 
Dollars 65 
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BOOK REVIEW 



"The hidden side of Satya Sai Baba" 



"AVTAR OF NIGHT" by 
Tal Brooke, Published as Tarang 
Paperback by Vikas Publishing 
House, pages 392, price Rs. 20. 

Here is a book giving "the 
hidden side of Satya Sai Baba", 
the god-man of Puttapartbi 
(Andhra Pradesh) who is belie- 
ved to be the tenth incarnation 
of Vishnu and who backs his 
ciaim as the "most powerful 
spiritual person in India" by a 
profusion of miracles. 

The author, Tal Brooke, is 
an American mystic who, . after 
having a weird experience at 
home with a strong dose of 
LSD, finds his way to India. 
Here he moves from Delhi to 
- Bombay, Madras, Benaras, 
Uishikesh etc. and meets several 
yogis and 'maharishis' to seek 
supernatural powers with which 
he says, the Orient tries to van- 
quish the West. He is ultimately 
drifted to Sai Baba's ashram at 
Puttaparthi where he tries to 
adjust himself to the ashram's 
routine, hot climatic environ- 
ments, pepper- rich vegetarian 
diet of rice with traces of 
vegetables and unending 
crowds of visitors ^with no pri- 
vacy at all. He sees Baba as 
the betel chewing dwarfish 
human but magnetic figure with 
"hair raised like a giant cumu- 
lus cloud of wiry black strands" 
(page 31). The Baba materialises 
'vibhuti' (divine ash) by the 
wave of his hand, produces egg- 
shaped spheroids from his mouth 
and performs similar other 
miracles by his own sweet will. 
The author finds the Baba 
'■always fresh like* a spring 
flower with vibrant energy of a 
bee", giving 'darshan' to visitors 
and directing various activities 
of Prasanthi Nilayam , including 
singing of Bhajans in chorus. 
u JHe says Baba's bed is "like a 
-'iotuspad' with canopy of ancient 
serpent with its monstrous seven 
hood 5 which are symbolic of 
highest planes of Vishnu and 
which is the secret of his Avtar- 
hood". He sees the Baba also 
"adored by his devotees as the 
divine mother- wrapped in 'sari' 
and bangles — an amalgam of 
"Shakti-Siva". 

The Baba himself proclaims 
during his talks : "1 have the 
whole world in the palm of my 
Divine will, space anil 
re no obstacle to Swami 
..."Nothing and nobody 
my mission. I have 
to establish dharma, the 
laws of god and no tricks can 
--slow down my divine mission" 
"\*P- 156-57). 

During his two years stay at 
the ashram, Tal Brooke became 
one of the trusted foreign 
devotees of Baba. He was assig- 
ned important duties and grant- 
ed private audiences. But the 
turned when he started 




come 



seeing the hidden side of Baba's 
life. From personal experience 
he found in Baba a hermaphro- 
dite (double-gender person) with 
homosexual tendencies. Some 
other foreigners and even 
Indians are reported to have 
undergone similar experiences. 
Their testimonies (some sworn) 
are recorded in the book at 
pages 329-332 and in the annex- 
ure to it. These were first kept 
secret but were subsequently 
divulged to each other, with the 
result that the persons involved 
felt disenchanted and left the 
ashram thoroughly disillusioned. 
This is probably the reason why 
this book is entitled. "The 
Avatar of Night" who is descri- 
bed as "a dark demon god of 
South India. Gaudy papier- 
imitation". 

if the ■ alleged sexual 
(and unnatural) approaches of 
the Swami are sought to bs 
described by his protagonists 
as efforts at "sexual purification" 
of his selected devotees, these 
can not be justified as a digni- 
fied method of doing it. Moral 
and spiritual teachings from the 
mouth of a holy .saint like Sai 



Baba should be sufficient to still 
the sexual urges or at least keep 
, them under control. That is 
why the Sikh Gurus advocated 
married life as the highest mode 
of living in the world. Again, 
miracles or supernatural powers 
are better exhibited as symbols 
of divine will and not as a 
routine for the sake of aug- 
menting oue's following or 
curing diseases of others and 
providing them with material 
benefits. Humility and not 
exhibition of supernatural 
powers should be the true crite- 
rion of divinity. 

Absence of table of contents 
and index in the book circums- 
cribes its utility from reference 
point of view, but the boldness 
with which it has been written 
will serve as an eye-opener for 
the gullibles. No doubt, a 
number of other books like 
those written by Samuel H. 
Sandweiss and Howard Mur- 
phet, among the foreigners, are 
also available in the market 
depicting the bright side of Sai 
Baba and Sai Path. Discerning 
readers would do well to see 
both sides of the picture to be 
able to form a balanced and 
judicious opinion. 

— Joginder Singh, M.A. 



Foreign aid and development in India 



FOREIGN RESOURCES AND 
DEVELOPMENT IN INDIA 
by Ealipada Deb; published 
by Heritage Publishers, N 
Delhi; pages 276; price Rs. 90. 

Foreign aid became an inte- 
gral part-of Big Powers' foreign 
policy after 1945, as so many 
hands were ravaged by the second 
world war and and lay in ruins. 
Then as colonialism became a 
vanishing feature, the new emerg- 
ing free nations needed technical 
knowhow and funds for their 
development which had been 
deliberately neglected by the rul- 
ing powers. First came the 
Marshall Plan for Europe in 
1945. It was followed by US 
President Truman's Four-point 
Programme. Later, financial 
and technical aid from other 
countries developed into a regu- 
lar flood. 

India, like other developing 
countries, became recipient of 
this foreign aid. It was at first 
largely confined to western coun- 
tries. USSR and other "socia- 
list" countries joined the aid- 
givers club later on. The result 
has been rapid industrialisation 
of our country and phenomenal 
progress in all" fields, especially 
agriculture. Russia has been 
shrewd enough to confine its aid 
to grandiose projects which 
strike the eye and, therefore, 
improve its image in Indian 
minds. On the other hand, 
western aid, especially US, has 
been d iversified into fields at our 
own government's request where 
funds were direly needed but 
could not be had from "Moscow 
It was US wheat 



which saved us from starvation 
for nearly two decades. And, 
above all, almost the entire US 
loans were converted into grant 
in the end. 

It is true that massive aid 
and loans have led to inflation 
and surfeit of money which, if 
husbanded in the right way, 
could have enabled us to do the 
same development with half the 
money. Unfortunately, corrup- 
tion bred at all levels while 
bureaucratic bungling, business- 
men's greed for making an easy 
buck, and our hesitant policy 
makers added to the confusion. 
We need a national character, 
and everyone has to be honest, 
devoted, and hardworking. 

The author has taken great 
pains to analyse all aspects of 
foreign aid and development in 
India. But his vision has been 
blurred by his ideological blin- 
kers. He talks of US and 
western "imperialistic designs", 
"Indian bourgeoisie", & "reac- 
tionary forces". He has also 
blamed multi-nationals and 
foreign investors for "grip" over 
our economy. He has betrayed 
his faux pas when he argues that 
"the government will be really 
democratic when the masses 
start asserting their existence". 
What about our free and fair 
•elections and adult franchise ? 
These had catapulted communist 
parties in West Bengal, Tripura 
and Kerala into power. Or is 
only "Socialist form" of govern- 
ment a true democracy while all 
others are sham ? A valuable 
subject has been spoiled by bias- 



Amar Chitra Katha 

^Excellent Narrative and 

With the latest three comics, 
Amar Chitra Katha series have 
kept up their usual style of 
excellent narrative and high 
standards of cartoons. Subjects 
dealt are also varied . 

The Fool's Disciples (No. 
261) has been adapted from a 
Tamil book written by an Italian 
missionary who came to India 
in the 17th century and settled 
down at Ma'durai. It is an 
anecdote in keeping with the 
Gampa Sahitya school of 
humour which has become 
characteristic of Kannada. A 
simpleton of a villager is 
venerated as a saint by five fo^ls 
who go through several ex- 
periences which amuse everyone. 

Rash Behari Bose (No. 262) 
is about the life and exploits of 
the revolutionary who had 
thrown a bomb at Viceroy Lord 
Hardinge in Delhi's " Chandni 
Chowk. Later, he secaped to 
Japan. Then during the second 
world war he organised the 
Indian Independence League 
branches throughout southeast 
Asia and was the moving spirit 
behind the formation of Indian 
National Army. 

The Prince and the Magician 
(No. 263) describes, how a young 
lad defeats a magician who had 
turned his father and uncles 
into stones and wanted to marry 
his mother. This boy comes to 
know about their fate after 
having been taunted by a village 
lady. Traversing through several 
empires, he , reaches the 
magician's town and contacts 
his mother, who has been held 
captive in a fort, through the 
courtesy of an old woman who 
sends her garlands every day. 
The boy's mother finds out the 
secret that the magician's life 
lies in a parrot who ' lives on a 
deserted island beyond seven 
forests and 'seven seas. 
The boy catches the parrot 
and brings his parents add 
uncles to his home town after 
throwing the magician into fits 
of swoons. 

VISIT 

GURU N A N A K 
LIBRARY 

Akali Baba Phoola Singh Marg, 
Rajinder Nagar, New Delhi-60.' 

Having Books on Sikh Reli- 
gion and Gurbani in Punjabi, 
Hindi & English by eminent 
writers & other books ^on Pun- 
jabi Literature. , 

Timings : 5,30 P.M. to 8.00 P.M. 
Books are issued for 15 days 

day of the month.) * 



The Enfield 200 gives terrific pick-up 
without sacrificing economy (42 kms 
per litre!) ..And its rugged construction 
carries you smoothly even on rough 
surfaces. Over 25,000 are already on 
the roads. When will yoi 
the Mini Bullet? 
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